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ILLUSTRATION OF 2 THES. 


“Iho shall be punished with everlasting “ struction from 
the presence of the Lord, and from the glory of his pow- 


€ r. 
(Continued from page 114.) 


3d. Let us now consider the nature and duration of the 
punishment. No doubt is entertaned by most people, 
that the punishment here refers to a future state,—is the 
ame nos the punishment of bel! fre, aa is endless in its 
duration. But of tis the remarks already made, ought 
to lead us to doubt. Those now to be made, we think 
place it beyond a doubt, that the apostle had no reference 
' ,afuture state of existence, but describes the pi unish- 
ment which the Jews are now as awation suffermg. To}, 
shew this let us, 
ist. Attend to the nature of the punishment. 11 is call- 
ed, “destruction from the presence of the Lord, and from 
the glory of his power.” It will not, for it cannot be dis- 
puted, that the punishment described by these words, is 
the same as the righteous judgment of God mentioned 
verse Sth, and called trib: vation verse 6th, and the same 
as the vengeance to be yielded verse 8th.— Besides, the 
punishment in all these verses, is to be inflicted on the 
same persons. The nature of the punishment is thus de- 
scribed, “who shall be punished with ererlusting destruction 
from the "presence of the Lord, and from the glory of his 
power.” To many, these wi rds no doubt will appear ut- 
terly irrecone lable with the views which we have advan- 
eed. Weshall therefore give this a particular Cousidera 
tion, and we hope to convince every candid man, that so 
far from teaching the doctriue of en less misery, this pari 


rere — os 
presence of the Lord. This then cannot be the sense in 
Which this plirase is used iu this passage 


Lord, reiv-rs to heaven, or the lwellime place of the Vost 
High. Thus it is said of Crist, that he, “is gone into 
heaven, now to appear in de presence of God ior us.” 
Heb. ix. 24,—and ia Luke i. 19, the angel who appeared 
to Zacharias says, “fl am Gabriel, that stand i ‘he prea nce 
of God.” But it is alsoa plain case here, that the persons 
in the passage before us could not be punished with ever- 
lasting destruction trom the presence of the Lord iu this 
sense, for in this seuse they were never in his presence, 
Were they ever in heaven, and like Gabriel in the pres- 
ence of the Lord ? 


o f . 7 . . 
Jd. If we attend further to the seri ptures, and allow 


God, it evidentiy reiers to some places in this world, where 
God met with aud manifested hunself in some way to men, 
and where they assembled to worship him. J shall iflus- 
trate the truth of this ai some length,as it has a direct 
hearing on the passage we are considermg. Notice then 
that the place where God met with Jacob. (Gen. xxxii 
30) is called, *Penuel,” which is interpreted m the mar- 
zin, to mean “the faceof God.” And Jacob says. “] has e 


P a ” ‘ P. 2 ) 
seen God fnee to face, and my life is preserved.” 


But furth ef, it is said, Job i. 6, “Now there wasadov whon 
ihe sons of God came to present themise!ves before the fier’ 
& satan come also among oe erea place Is ev! 
ly referred to where God is 


and satan « 


| to be, and the-sone et God 
> before him. “Now ompare this with verse 
12th, where it is said. stil] réeterring to the saz = place 2 cy 
tan Went iorth from the presence of the Lord.” The «ome 


hiags are repeated, Joh ii. 1,7. Here is a nlece not only 





where God's presence is suppesed to be, but satan is seid to 
of the passage conclusively shews, that the views, [ have zo forth {rom it. We do not enter into the questions. « 

advanced are correct. er the cous of God were anzels or men, or wh ‘ther satan 

fet it be then observed that the persons Who know not)be a falieu angel orpot. All we wish noticed is, 

Cod and obey “ts — gospel of Clirist, are said to be pin-| place is her spoken of whore God's presence is said to be, 
ished with everlasting destruction, and with everlastime und Where he met with ers. But as some have looked 
struction from the em ha of the Lord, and from the glory\on thus secue as rather reforring to heaven than exrih, we 
nt his power.—lt is @% sily perceived. that much cepencs as) ass it Without fur rr , nd proces lito » the 
tou correct understanding of the passege,-on the menning follow ng te¥is, sbont wire) re can bo no disput Te 


o” the phrase, “Presence of the Lord.” What then is the 


scripture sense of this expression ?—It may be observed at} 
the outset of our —s nation of this expression, that the: 


wo yrds face of God and face of tle Lord. are the sam: . 
scripture, as presence of G ul, ead presci c of ihe Ler 
This must be obvious (o those who have attended to ser:p- 


ure phraseology. It will sufficiently appear in the sequel. 


I find ther, 


ist. That by the presence of God, or presence of the Lord 
in scripture, is sometimes meant his bemge every where, 
present. Thus David says, Psalm exxxix. 7, 8,°Whither 


shall ] eo from thy spirit ? or whither shail | flee irom thy 


Gou's presence being ia some particular pa 


part on this earih. 


In Gen. iv. 16, not oaly is a place referred to w! 
God's presence is supposed to be, but Cain is said to 


from it. “And Cain went out from the presence of the 
Lor! and dw n the land of Nod (or va oye asin the 
sa rvin.) on the east of Eden.” In verse 14 Cain says, “he- 
theld thon hast driven me out this day trom the i of the 


fearth : aud from thy face shall T be hid 


- é 
ifucitive anda vaza'ond ia the earth.” 
: 


and J shallhea 
Unless there was 
some particular place in these days where God met wit! 
pmen, and where his presence was enjoyed, how could Cain 
lvo out from the presence of the Lord or hew could hx be 


presence ? If L ascend up mto heaven, thoa art there : ii hid from Ge 


! mi rie my hed mn he ll (she ol) behold thou art th re, " &e.; 


see the whole passage e.—Now, admitting tor argu ment ssenee of the Lord was ina pecul 
sake, that hell is a place of future punishment, the wocked! 
even there would vot be out of God’s presence, in th 
sense. Yet in the passage We are cons a ring, they are 
said to be punished with everlasting destruction from ikc'houce.” And it wasa proof that Israch had soup ' gracg 





i 
} 
| 

s} 
i 


But I observe further, that it 1 evident, that the pres- 
iar sense among the child- 


ren of Isracl. Say rod to Moses,—“Viy presence slhal} 
o with thee and | il ceive thee rest.” ‘Tothis Moses re- 
iplies.—“if thy presence go not with us, carry us nel ap 


21. But further : [find that the phrase presence of the 


them to explain this phrase, presence of the Lord, or face of 
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in Cod’s sight that he was with a e Exodus xxxili. seioell han, sayieg with a loul vores, if any man Worship 
14—17. Compare Isa. Init. 9. li. il. It need not the beast and his image, and reecive hs mark in his fore- 


proved, ior it will not be disp thy that the Tubernecie' head, or in his hand, the same shall drink of the wine of 
in the wilderness. and indeed uat!! ¢! Temple at Jerusa- the wrath of God. which is poured out without mixture 
Jem was built, was considered by the Jews as the peculiar into the cup of his indignation ; and he sha!l be tormented 
residence of the Lord. There he was consi lered as hav- with fire and b eens inthe presence of the holy angels, 
ine his abode. and there their service an? ¥ orship of hin and in the presence of the lamb, and the smoke of their 
were periormed, torment ascen let i up forever and ever : and they have no 
That t the lem) le at Jerusalem, was coas’ leved by the;test day nor night, who worship the beast and his mage, 


Tews as the place of God's presence, we shall now atiempt}and whosoever receiveth the mark of his name.” Note 
to shew, because this has a very important conne xion with, Is st. This fire and brimstone 1s ¢ alled the Cy DEATH, 
the passage we are illustrating. We do thi “ net because/! the quotatio n from chap iter XX}. 2d. This fire and 


this would be disputed, but for reasons which will be ob-, ‘hrimstone is ealled the wine of he. wrat : a God in this 
vious without any statement of them, in ascertaining the| juoiation. 3d. Those who are set forth to be the suffer- 
meaning of the phrase, presence of the Lord, in the text/ers of this Sec ond Death we learu from the following pas- 
before us. The proof here is ditlicult, not from a lack, but S®zes in connection with this above quoted. See c hap. XX1. 
whe a profusion oi evidence, so as to bring it within a % “Dut the fearful, and unbelieving, and the abominable, 

uall compass. and murderers, and whoremongers, and sorcerers, and idol- 

. aters. and ull liars. shall have wr part io the lake whie 

“The whole earth is the Lord's, but the land of Judea “wae iad fire tie en diss the second ‘atk? 
pooner ‘ered God's land, and given | y him to the see 1 "ln the quotation from the L4th chapter, those —— 
Abraham. Jerusalem and the Te m: le there, were consid- are distinguished as receiving the mark of the beast, by 
ered by the Jews as the peculiar residence of Jehovah. cael . ceeds Sin deeel ane. yee chap. xiii. 16, 17, “And 
There the symbols of the divine glory were placed, anid * pitta aa. Lath nen?) amd xreat, rich and poor, free and 
Got is said to dwell between the cherut a, ra; . 2x 


_ loay rshew bread p! scr i il. hond. to reeeive amark in their right hand, or in ther 
i ioavyes 0 4 “7 au pinaced in he ten} > were ca 


“th a are sy : forehead : and that no man might bny or sell, save he that 
108 0 resence, or faces ewed 'b , 

nv e lo whe of the presence, 01 a eg A ter "lad the mark, or the name of the beast, or the number of 

his ight, th re isa peculiar beauty ¢ orce in the follow 


j Nisename.” 4th. According to the quotation irom the 14th 
el set 


ing amoung other passages which mieht be quote 4 . 
ia PRE e e passages Whicn mis be - chavter, the worchippers of the beast are tormented with 


us come before his presence with tI 


bails 


1 
Ale 
siying.,and makes 


ve 1 
* . . ’ ) : Cc , ' ure r 
a joviul noise untohim with Psalms. Serve the Lord witl 


»and brimstone at the same time that they are wor- 
o] aduess, come before his vres a its ainsi. ttle shiy ping the beast . See the text, “And they HAVE no rest 
yo mss 0 i lice Bo die ea ea dav nor by it who WoRsHIF the beast or his image.” This 

and heno oF are a his presence ; sige — and gladness are erie rink ot only confined to the tme when the beast is 
1n his el Ps. xev. 2, and c. 2. 1 Chron. xvi wor ‘rion grt also to pay and NIGHT, which shows it te 
jhe inthis world of error and condemnation, Sth. It is 
observed, note 2), that this fire and brimstone is called the 
evident. Thus it is said, Jonah 1. 3, “But rome rose Upjwine of the wrath of God. ‘This wrath and the d'spensa- 
to flee unto Tarshish, from wee presence of the Lord.” Sec ition of it is noticed in the following seriptures. Chapter 
also verse 10. Where Jonah believed the presence of thelxy. 1, “And I saw another sien in heaven. great and mar- 
Lord to be, we learn chapter i. 4, when he said » “l am[vellous, seven angels having the seven last plagues: for in 
east out of thy sight; but I will look a ram tow ry thy ho-|them is filled up the wrath of God.” Verse 7, “And one 

ly Temple * In short, whether then a Ws Were Ip the of the four beasts gave untothe seven angels seven golden 
land of Judea, or at a Cistance from it even in captivity|yials full ef the wrath of God, who liveth forever and ev- 
when they prayed or pertormed worship tothe God of Is-ler.”- Chap. xvi. 1.2, “And [heard a great voice out of 
rael, it was as to place directed towards Judea, to the citv ithe temple, saving to the seven angels, go your ways, and 
of Jerusalem, an dW os the T'emple as the particular spot oft) our ont the vials of the wrath of God upon the earth. 
the presence of their God. See among other passages the] And the first went and poured out his vial upon the earth 3 
? low Ine, which I need not consider particularly, Dan.Jand there fe'l a noisome and gricvous sore upon the men 
vi. IU. 1 Kiugs viii. Ps. v.7. It would be a waste of timelwhich had the mark of the beast, and upon them which 
to pursue this subject further, shewing that the land of Ju- worshipped his image.” This wrath of God, this fire and 
dea the city of Jerusalem, and espe ialiy the temple there,| brimstone, this lake of fire, and this second death are evi- 
Wore the place of God's presence 


e. dently 


iv all the came thing ; and nothing can be plamer than 
[To BE CONTINU ED.} that this sufi ring ts on this earth, dur ring the changes ol 
day and night, while the beast is worshipped. If wecare- 
fully examine the whole dispensation of this wrath of God, 





ie 
That the land of Judea and parti jenlarly the te mple. 
were looked ed on as the place of Go Vs presence, is further 


; ree -s . i 2 . cin ae : 
From the Gospel Vistiant. represented by the pouring ont of the ven Vials, it will 
stilleonfirm this opinion.—See verse 3, “And the second 
. Pl ¢ oe) ) ? 1c @ 1) > at ¢ Veter as 
THE SECON \D DEATH. inzer poured out his vial upon the sea ; and it became - s 
os the b'ood of a dead man : and eve ry living soul died im the 
2 sea.” —See further. ird aneel pour \ is vial 

CONCLUDED FROM PAGE 16.] sea. —! ee further. The thir j angel poured out hi 

, ars upon the rivers and fountains of waters ; and they became 


: . a nod. Th t} , in the st 
ft may be ag well at this time, to see — re our research- “gas a The fourth angel poured out hi ae upon th age 
ts willend, as anytime. See Rev. xx. 14, 15,“And death ee , . fifth angel poured out bis vi r npon : ye 8 ms 
+? é , “ore cwie.* e beas ne anwnp . ’ 1e 
and helt were cast into the lake of fire. Thisis the second A The sixth angel poured ont his vial upon 









death, and whosoever was not found written in the book of fh at river Fuphr: no se. And the seventh angel poured out 
live was cast into the lake of fire.” It is now perfectly jhis vial intothe air.” What is the re m all this, which has 
plan, that those whose names had been in the book of life. ithe | least to do w th an eternal state of mankind oa 
were blotted out, and their names | emgz blotted out, they} ture we ld : 2 Will this be ust be worshipped i the etere 
were cast Into the lake of fr , Which is called the second} nal world? See cha upter xi. 5, “And there was given un- 
death. Jn the 2ist chapter and 6th verse, the above lalce to him a mouth speaming great thir BSy and blasphem-es 
of fire is called “the lake which burneth with fire anc and power was given unto him to continue fi riy and two 
brimstone : which is the sceond death.’ ‘moaths,” Y his cannot mean an emijess duration. This 
m™.:. £ . ae is the sxme forty ani two wouths which the holy city was 
[iia fire and brimstone is en » of in the 14th chante 





he ito be trod la under vot of the Gentiles, the same forty 
rf ’ 
rerses 9, 10, 11, * ) 


’ ’ ‘ 7 % \ PA 
i '-' and two months which the woman was to be m the wilder 
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ness, the same as the three days and a half ‘which the dead 
bodies of the two wituesses were to lie in the street of the 
gr atcity, which we have seen in a former r subject to sig- 
nily one ‘thousand two hundred and sixty years. 


The simlarity between this second death and the death 
which has been illustrated as the fir-t, is very evident. 
The lively oracles of God were given to the Jewish church 
as they alo were to the Christian church. The Jewish 
church corrupted and made vod the Jaw by their tradi- 
tions, and the Christian church has corrupted and made 
youl the gospel by the r traditions. The Jews denied the 
holy one and the just, and desired a murderer,—and the 
Chr-nan church have denied the holy Jesus,the just God 
end the Saviour, and have desired the murderons anti-], 
e.. * —the Jews fell under great condemnation, and the 
judgments of God were poured out upon them m an aw- 
ful manner,—and the Christian church by reason of simi- 
lar sins have met and are meeting w.thsimilar, awful and 





dreadful calamities. They have shed the blood of saints 
and of martyrs and God hath given them blood to drink| 
for they are worthy. 


All the things are noted at large in the scriptures and 
they are written for our admonition. But as has been no- 
ticed, the scriptures do not exclude the apostatised Jewish 
church from the final benefits of the gospel, but on the 
coutrary show that the receiving of them shall be life from 
the dead. So also in the mere fal conncils of divine grace. 
as taught in the scriptures, we find that the beast, who 1s 
antichrist, and the worship of the beast, together with the 
wrath of God, will not eternally last, but will close in due 
time, and that dispensation of Universal Holimess and Hap- 
piness will commence, which is noted in Rey. xxi. 3, and 
onward, in which it is declared that the tabernacle of God 
is with men, and that he will dwell with them ; and wipe! 
away all tears from their eyes ; and that there shall be no 
more pE:TH. Here then there must be an end to the 
Srconp Devta. It is further said that there shail be no 
more sorrow nor pain. And the reason given, is, that the’ 
former things, (relating to the lake of fire) are passed 
away,and that He whe sits upon the throne should make 
ALL THINGS NEW. 


Although there area creat maay arguments furnished) 
in the scriptures of the Revelation as well as other parts 
of the New Testament, by which this subject might be 
further illustrated, which have not been here noticed, it is 
conceived that the veneral subject is made sufficiently plain, 
to render further arguments unnecessary to be here mscr- 
ted. Whoever would wish to ac juaint themselves with 
further light on the subject, can easily do it, by comparing 
the scriptures which treat on the various particulars which 
have been brought under consideration. 





Many, no doubt, having formed a d:flerent opinion, on 
the subject of the Second Death. will at first, feel a hesi- 
fancy in snbscribing to the one eyegested in the foregoine 
investivation : but rf the scriptures decide ou the ground 
which has been argued, it is seriously hoped that no profes- 
sed jovers of divine truth will shut their eyes, willingly 
against this testimony. 

Showing that the seriptures do not support the common- 
ly received doctrine of e ndless misery, it is hoped, will be 

gladly approhated by all christian readers, though they 
may have unhapily imbibed that general sentiment ; as it 
is evident to every considerate mind, that the doctrine is 
opposed to all the godlike desires of the real Christian. 
The character of God, to the understanding of man, re- 
lieved from all the odium which the doctrines of antichrist 
have wickedly charged upon him, will shine with infinite 
beauty, throueh the mediation of Jesus Christ, to the rec- 
oneiliation of those who have been alienated through the 
ignorance there is in them. 
W hat gross darkness mast that have been, which first 
produced the opiuion that the wisdom of God had so dis-\« 


through Jesus Christ, issues in Gous endless wrath and 
vindictive ve hgeance poured out on his own rauonal off- 
spring, as long as he himself shall exist / 


Can any thing he devised more coutrary to the testimo- 
ny of f all those sc riptaures which speak so iully of the love 
of Ged to the world of mankind? If God possess an at- 
tribute of auger which is to be eternally exercised im ad- 
ministering positive pain and misery to the creatures 
whom he ha- made, why should the Holy Ghost speak, by 
the mouth ot David, aud say, “His anger endureth but a 
moment ; in his favor is life: weeping mav endure for a 
night, but joy cometh in the morning.” 


The better to expose at one view the error of supposing 

that the condemnation and punishment which diviae rev- 
el ition has attached to those wlio receive the mark of the 
beast is‘endless misery, let us place toxether the following 
passages. Rev. xiv. 9, 10, “Andthe third angel followed 
them, saying with a loud voice, if any man worship th: 
beast and his image, and receive his mark in his forehead, 
jor im his hand, the same shall drink of the wime of the 
wrath of God, which is poured out without mixture into 


ithe cup of his indignation ;’ and he shall be tormented wit h 


fire and brimstone id the presence of the holy angels, and 
in the presence of the Lamb.” Chapter xiii. 16, 17, “Ap 
he caused all, both small and great, rich and poor, free and 
band, to receive a mark in their right hand, or in their fore 
head : and that no man might buy or sell, save he that had 
the mark, or the name of the beast, or the number of his 
name.” Chap. vii. 9,10. “Alter this] beheld, and, lo, a 
great multitude, which no man could number, of all nations 
and kindred \s, and people, and tongues, stood before the 
throne, and before the Lamb, clothed with white robes, 


‘and palms were in their hands; and cried with a loud 
' H 


voice, saying, salvation to our God which sitteth upon the 
throne, and unto the Lamb.” Chap. v. 13, 14,“And eve- 
1, creature which is in heaven. and on the earth, and un- 
der the earth, and such as are in the sea, and all that are 
in them, heard [ saying, blessing, and honor, and glory, and 
power, be unto Him that sitteth upon the throne, and unto 
the Lamb, for ever and. ever. And the four beasts said 
jamen. Andthe four and twenty elders fell down and 
worshipped Him that liveth for ever and ever.” 

II. B. 


From the Herald of Salvation. 





AN EPITOME OF A SERMON. 
‘So he drove out the man, and he placed at the east of ths 
garden of Eden, cherubins anda flaming sword, which 
turned every way, to keep the way of the tree of life.’— 
Gen. ii. 2 

{[conCcLUDED FROM PAGH 111.] 
9. We are to shew what is siznified by the Serpent. 


It may seem somewhat incongruous to make the serpené 
a distinct particular in this place, masmuch as there is no 
=pecification of the serpent in our text. But when it is 
recollected that it was by his insinuations and intricnes, 
that “the mother of all living” was led to the commission 
of transzression, and was consequently driven trom the gar- 
len, together with Adam, who was also a partaker 1m diso- 
bedience—when it is further considered that this serpent is 
avery distinguished character in the narrative of which 
our text is a part ; it will doubtless be considered adi ssi- 
ble. if not highly necessary, to speak particularly oj the 
serpent. 

The serpent is a striking representation of wis7om 
When the Sonof God sent forth his twelve disciples to 
preach, and to perform eures in his name, he said unte 
them, “Behold 1 send you forth ss sheep in the midst oj 
wolves; be ye therefore wise as sé oe: but lie was 
-areful to ack 1, “and uarmiless as dove 8. ” t. Matt. id. I¢ 





posed of events, that 





P +2 is r¢ 2 > nd betore 
the scheme of divine revelation., “Aud Aaron cast down his red before whswecl, and before 


eng er Sea on ete Rell 

















——- 
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bis Vants, wee it Sananes a serpent; now the ‘agicians 
er FE oak they also did in bike manner with ther enchant- 
menis 3 forthey cast down every man his rod, and they 
became serpe og rae Aaron’s rod swallowed up thew 
rods.” Ex. 7.10.11. 12. By the rod and serpent of Aaron, 
Wwe may Waderstand } the divine power and wisdom man tes- 
ted through Aarou; and by the rods and serpents of the 
Egyptian magicians, we may un le c tand, the power anc 
arisdom of earthiv minded men, which cometh to nou) 
When put in competition with divine power and wisdom. 
That there isa worldiy wisdom which ts brought to nougit 
oy the infinite wisdom of God, may be seen by re fer rence 
to | Cor. 2. 6. *Howbeit we speak aisdoin among the 


that are perfect: yet not the wisdom of this world, nor of I 


the princes of this vorld, that come to pought ; but we 
ihe wisdom of God in a t } 
t — God ordained befor 


a 


e th B world bye etn ; 


| 
ine above quoted passage, divine wisdom ig contrast MN | 


Ww 1 ™ at w or] 1} y minde: } men ; the one havine hve njof t onsola! ion to man, by eit INS him an antepast cf the im- 


represented by the serpent or rod of Aaron, an the other 
by the rods of the F vptian magicians which became ser 
pents, and were swallowed up by Aa: a's rod. The same 
subject is again represented in the following seriptures : 
Nam. 2t 6.9. “And the Lord sent fiery serpeuts among 
the > people, and they bit the people, and much people ot 
Jsra H 4 ed.” “And Moses made 2 serpent of brass, and put 
ii upon a pole, and it came to pass, that if a serpent had 
iitieu any man, when he behell the serpent of brass, hy 
lived.” These two different kinds of wislom are most 
‘rly pomted out by the Apostle James, chapter 3. ver- 
15,to17. “If ye have bitter envying and strife im your 
hearts, glory net and he not against the truth : this wasdom 
Jeseendeth not from above, but is earth?y, sensual, devilish 
tur where envying an | strife is, there is confusion and eve- 
ry evil work. But the wesdom that is from above is first 
pure, then peaceal te, gentle, easy to be entreated, full « 
merey and geod fruits, without partiality, and without hiv- 
poerisy.” The serpents produced by the transformation of 
the rods of the Peyptian magicians—the fiery serpent 
whieh tormented and destroyed the Israelites in the wilder 
ness, and the wisdom that the Avostle James says is “not 
from above,” all represent eart/:/y minde soy s and th 


Frailty of human nature. This is the serpent or wisdon 


from beneath, which led our primitive parents astray from 
tie garden of mnocence and moral purity: this is the cance 
of the influence of all temptation, and the producti 

source of human misery; this is the serp: af or ddrrsary, 
which isat hand: therefors, O man! “Ky ep thy heart wil 
ul! diligence, for out of at ere ire issues of infer.’ Prov. 

3. See also St. James, chap. 1, verses 13. 14. 15. The 
ubove construction, so rational in itself, corresponds with 
the scripture account of the serpent and the croveling 
pursuits of that wisdom which is from beneath, Ise. ¢ 
“And dust shall be the serpent’s meat.”—If, in the orig¢in- 
al constiintion of man, there had heen no lechility to sin ~ 

; ; 


‘ snature had been holy and pure as ¢ 


wide 


‘ ’ ul 
is of the divine presence—ii sueh had been the 

state of man, not ail the serpents in creation—not all 
ihe devils in superstition’s thickly peopled hell, could ever 
have shaken their alleoiance to their Creator: fora being 
who is not liable to commit sin; cannot sin, and a bel 
whois perfectly holy, has no temptation within himee 1h! 
aud no exteraal temptation can possibly gain access to his! 
he: art. 


3. We are to show what is meant by the free of life. 

There cau be no rational donbt but that the tree of lifel 
has been ihe same, through all ages of the world. The 
tree of life standing “in the midst of the garden” of meral 
purity, is clearly pointed out in the following scriptures, 
St. John 6.33. “For the bread of God is he which com- 
eth down from Heaven, and giveth life unto the world -” 
verse 48, “1 am the living bread which came down from 
Heaven: if any man eat of this bread, he shall live forey- 


er; and the bread that { will give is my flesh, which I will 


give for the lie of the world.” Verse 63, “It is the spirit 
that quickeneth ; the Mesh profiteth nothing ; the words 
that I speak unto you, they are spirit, and they are life.” 
1. Cor. 10,17. “For we being many rre one bread, and 
one body; for we are all partakers of that one bread.” 
Rev. 2. 7. “To him that overcometh willl give to eat of 
the tree of life, whichis ia the micst of the paradise of 
God.” Rev. 22. 1. 2. “And he showed mee pure river 


(lof water of life, clear as chrystal, proceeding out of the 


throne of God and the Lamb—m the midst of the street 


of it, and on either side of the river, was there the tree of 
life which bare twelve manner of fruits, and yielded her 
i}truit every a ; and the leaves of the tree were for the 
healig of the nations.” ‘The deetrine of life and salvae 





o . . r }. law 
nystery, even the imuduen; 





tron, the bread of Heavea which giveth spiritual blessings 
toa world of s:nners, “the words of eferna! fe” spoken by 
the Saviour of the human race, are emphatically represen 
telhy the tree of Ife, and atforla never-failng fountain 





mortal—the unailoyed felicity of Heaven. 


4, Weare to show what is understood by the cherubims 
holding a flaming sword. 

By the cherubims holding the flaming sword, we con- 
ceive, should he undesstecd the glorious ministration of 
Teath and condemnation. 2 Cor.3.6.7. “Whoalso hath 
made us able ministers of the New Testament ; not of the 
letter, but of the spirit; for the letter kulleth, but the spirit 
vik eth life : : but if the mnistration of death, written and 
onzraven in stones, was glorious, so that the children of 
lerael could not stedfastly behaid the face of Moses, for the 





~lory of his countenance,” &ce. Thetwo cherubims hold 
one sword—the two cherubims represent the Jaw and the 
prophets which hold the flaming sword of venseance 
avainst the transzressor. "This construction of our subject 
3 further confirmed by reference to the fact that the use 
of the flaming sword was to“keep the way cf the tree of 
life,” lest man “put forth his hand and take of the tree of 
l'fe, and eat, and live forever.” But periiaps it may be 
inquired, why may not man put forth his hand, take of the 
tree of life, eat and live forever? Answer—because “we 
know that what things svever the law saith, it saith to them 
who are wnder the law, that every mouth may be stopped, 
and all the world may become cuii/y before God ; therefore, 
by the deeds of the law there shal! no flesh be justified in 
his sight : for by the law isthe knowlege of sin.”—Rom. 
3. 19, 20. The positiveness of the alove languaze, and 
the universality of its application are in accordance with 
the opinion that moral death, the conse quence of sin, 1S 
sure, and that there is no reprieve from just condemnation 
when sin has heen committed. ence the “henleg sword 
turns every way to keep the way of the tree of lie.” if 
it were the design of God from al} eternity, that the min- 
istration of leath and damnati it hould hold an ¢ Aless 
bondage, the victims of its m pwey,andihat the cherubims 





,i <4 


iivrity should hold a fltoviuc sword of vengeance 
yainst the transzressor ; in What manner could any mor: 
tal escape the most awful doom which imagination can 
conceive? Or how couldan endlecs di speasation be done 
away and be sneceeded by another stili more glorious dlis- 
, pensation ? The cherubims, viz. the daw and the propheds 
hold the “flaming sword” of eterual justice, and adnnis- 
jter tribulation and aneuish, woe and death—condemunation 
and misery, unto every child of disobedience, and upon the 
a guilty world of mankind ; and were this miatstra- 
on of death strictly interminable, it would necessarily in- 
volve the human race in endless despair. But this miuis- 
tration of death ts to he abolished, and by the infinite and 
all prevailing wisdom of God, another and amore glorious 
dispensation-—-even the ministration of the spirit, shall suc- 
’eed, and by its resplendaut glory eclipse the glory of the 
former, even as the brightness of the brightest star is eclips- 
ed by the far more glorious blaze of the triumphant king 
of day. 2Cor. 3. 7—11. “But if the ministration of 





death, writtes and engraycg in stones, was glorious, so that 
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the chneron ot Israel could not steadiastly behold the face 
of Moses jor the glory of his couatenance, which glory 
was to be dune away, how shall not the ministration of the 
spirit be rather g'orious ? For if the ministration of con- 


demnation be glory, much more doth the ministration of 


rixhteousness exceed in glory. Nor even that which was 
made glor.ous had no glory in this respect, by reason of 
the glory thatexcelleth. For if that which is done away 
Was clurious, much more that which remaineth is glorious.” 


Sth and lastly. We are to show that Moses, in making 
the sanctuary. represented the new covenant by two cher- 
wblims over the ni rcy seat, without a sword. 


‘This representation we find recorded in Ex. 25, 17—22. 
“Aud thou shalt make a mercy seat of pure gold : two cu- 
bits and a half -“— be the jength thereof, and a cubit aad 
a half the breadth thereof. Aud thou shalt make two 
cherubims of gold, of beaten work shalt thou make them, 
in the two ends of the mercy seat. And make one cherub 
ou the one end, and the other cherub on the other end: 
even fi the mercy s. at shall ye make the cherubims on the 
twoendsthereof. And the cherubims shall stretch forth 
their wings on high, covering the mercy seat with their 
Wings, and their faces shall look one to another; towards 
the mercy seat shall the faces of the cherubims be. And 
thou shalt nut the mercy seat above upon the ark ; ; and i 
the ark thou shalt put the testi mony, that I shall give thee. 
Ani there will meet with thee, and I will commune with 
thee from val ove the mercy-seat, from between the two 
cherubims which are upon the ark of the testimony, of all 
things which | will give in commandment ante the child- 
ren of Israel.” Upon the two ends of the mercy seat are 
two cherubims with outstretched wings with their faces 
towards each other; but they hold no flaming sword. How 
beantitula repress ntation of the glorious ‘dispensation of 
God's boundless merey is here given! The outstretched 
wings of the cherubims denote that they are ever ready to 
fly abroad and spread the glorious idimgs ef divine mercy 
throughout the world.—Their covering the mercy seat 
with their wings—their not holding a sword—and their 
looking one towards another, all siguify their perfect union 
in the dispensation of salvation and the ministration of 
spiritual life, Above the merey-seat—between the two 
cherubims, the Lord promised to meet and commune with 
Moses concerning ali thimgs given him in commandment. 


How indiseribably grand and glorious is this similitude! 

hough our Father in heaven has always beneld the great 
wickedness of man—though he has established a glorious 
ministration of death and with the sword of eterna! justice 
drives every transgressor from the garden of purity and in- 
pocence—yet He has not designed the never ending con- 
tinuence of a dispensation of wrath and misery. Lie has 
ordained the abs lition of the ministration of death, and 
the establishment of # far more glorious dispensation in 
which he communicates salvation to our fallen raee, All 


the works of God exhibit harmony and order. Vviiiie the! 


wisdom of this world is broug ~ to nought, and the hea- 
then rave like the waves of the sea— the pure, peaceable, 
merciiu! and impartial wisdom of our Creator carves reg- 
ularly on the great system of mfaite goodness, grace and 
salvation. lastead of beholdivg the flaming sword of end- 
less vengeauce to drive cur helpless souls to regions of 
woe—instead of the awiul thunde:s and denunciations of 
Sinai, by faith we behold the Almighty ona throne of 
boundless mercy, condescending to commune with and 
save a sinful world.—Jhe Messeuer of the covenant has 
appeared—the song of salvation and divine peace has been 
sung by the anyels of heaven—the cherabims of God’s 
presence With outstrtched wings proclaim the countless 
blessings of thesalvation of God. Frail, sinful, trembling, 
miserable mortals! Listen, O listen to the spiril-imspiring, 
sou)-reviving, iife-restoring language of the angels of the 
infinite mercy of our common F at! rer in heaven--“F'rar 
mor, for beiold J bring you good tidings of great jor’ 








shali be to ALL. PEOPLE ! St. Luke 2. 10.—)iay the Far 
ther of all mercies add his blessing, through our Lord ang 
Saviour Jesus Christ. AMEN. 


D6 ie 


FOR THE RELIGIOUS INQUIRER. 
Mr. Editor,—-1 have lately perused a poetical “Descant 
on Universalism—by John Peck, to which is eddeda few 
questions to the believers in Universal Salvation.” As] 
am included in the number of those to whom the questions 
are propounded, by your leave,I shall submit certain ane 
swers to the queries of Mr. Peck. 


Query 1. “If all are to be saved, why should there be 
a general judgment,” &c. 


Ans. When Mr. Peck, or any other person, will produce 
proof of the truth of the common dogma respecting a “gene 
eral judgment” afier this state of being, we “will inquire 
into the aifair.” The idea which Paul entertained of a 
general judgment, appears to be summed up in the jollow~ 
ing words :—As by the offence of one judgment came upe 
on all men to condemnation, EVEN so by the righteousness 
of one, the free gift came upon ALL men unto justificatiog 
\lof life.” This appears to be universal judgment. ‘The 
n|second query will then be answered. 


Query 3. What is the use or paces of publishing 
the glad tidings of the gospel, if the worsf equally with the 
best are to be ‘ultimately saved ? 


Ans. The gospel is preaceed “for the obedience of faith.’* 
it ts preached to manifest the love of Godto man. It is 
preached to bring men from darkness to light, and irom the 
power of Satan to God. In short, the gospel is preached 
for the fulfilment of the declaration by Matthew—“he shall 
save his people FRoM their sins. 

The question, however, seems to imply that which we 
do not believe, viz. that people wre saved in sin. Ii any 
of the best are destitute of sin, they need not a Saviour, ior 
he came to save sinners, of whom, said Paul, 1 am chief. 
‘The common mistake in this matter appears to arise from 
ignorance of the salvation of God, manifested throuvh 
Christ Jesus. ‘This salvation is from sin, and not from the 
effects consequent on tiansgression. Sin is tlie eause—suf- 
fering the effect. 

Query 4. What is the meaning of that doctrine which 
Christ preached to the Jews ’—*Except ye repent, ye shal 
all likewise perish.” 


~~ 


Ans. The Jews did not repent of their rebellion against 
the Roman power, to which God had subjected them, and 
they perished /ikewise, in a similar manner, at the destruc- 
tion of Jerusalem by the Roman army under Vespasian, 
A siate of endless misery is not like being crushed in an in- 
staut, or immediate death by the sword of an executioner, 

ANDREW. 
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REPLY TO HORATIO. 








Dear Sir,—I consider the subject in discussion be- 
tween us in the highest degree interesting, and | believe it 
is so considered by our readers. I have to regret, there- 
fore, that I have not, at present, sufficient time so thorougii- 
ly todo my part im the investigation as seems desirable. 
By yours of the 15th ult. I perceive that im one respect you 
misapprehend me. You write as if I considered the eter- 
nal life and immortality, which we haye in Christ, as be- 
ing restricted to our present mortal state. This is certain- 
ly “against the whole driftof my re usoning. All that ap- 





pertai is s to earth is changeable, and that changeability is 


’. 


“Atmortal “Christ ts the same, yesterday, to-day and for- 
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ever :” for he is spiritual, in distinction from that which 1s 
natural. When we, in the likeness of Christ, become spir- 
tual, we, like him, shall be unchangeable ; which 1s to 
say. immortal. IT understand you to assent to this propos:- 
tion. If you will admit, therefore, that, as St. Paul says, 
“that was not first which is spiritual, but that which i 
natural, and afterwards that which is spicitual,” you will, 
still further, agree with me, that the first Adam was not 
immortal, nor any of the human race while bearing his 
image: which is til they die tosin and live to righteous- 
ness. The mind is the man; and he that hath only an 
earthy, hath only amortal mind: whereas he that hath a 
spiritual, hath an immortal mind. Lay not up for your- 
selves treasures on the earth, (saith Christ) but lay up for 
yourselves treasures in heaven.” And what inducement 
is there thus todo? Ans. Earthly treasures are corrupt- 
ible, by moth and rust ; but heavenly treasures are incor- 
ruptible. “Where yonr treasure is there will your heart 
(mind) be also.” Ii the miad be on earthy treasures it is 
anearthy mind ; if on heavenly treasures it is a heavenly 
mind: the first is mortal, the second immortal. Therefor: 
“he that soweth to the flesh, shall, of the flesh, reap (nly) 
corruption ; but he that soweth to the Spirit, shall of the 
Spirit, reap life everlasting”—the life of Christ. 


* This I maintain must be done on this theatre of action’ 
But you argue, that, as itis not done (meaning now) on 
this theatre of action, it will never be done here, but must 
be done elsewhere. But f understand the scrij 
it is all to be done here. It is here that the Lore of hosts 
will swallow up death in victory; for it is added-—*anii 
take away the rebuke of his people from eff all the earth.” 
This saymg, which is written in lsaiah’s prophecy, 25th ch. 
Pant quotes, 1 Cor. 15th, and applies it to the period when 
“we shall all be changed,” and “this corruptible shail put 
on incorruption, and this mortal immortality.” In agree- 
ment with this John says, “I saw the holy city, New Jeru- 
salem, coming down from God out of heaven—and | heard 
a voice from heaven, saying, Behold the tabernacle of God 
is with men, and God himselfshall be with them and be 
their God—and there shall be no more death.” Why? 
Because death will then be swallowed up in victory: this 
mortel having put on immortality. (See Rey. 2h. fs. 25, 
and 65.) Whatis the tabernacle of God? Ans. It is 
what Paul calls the building of God, the house not made 
with hands, eternal m the heavens, to wluch yon refer as 
belonging only to a state foreign to this theatre of action. 
if [rightly understand you. This building of God is that 
“city which hath foundations, whose builder and maker is 
God,” of which we read, Heb. 11, which Abraham and 
the prophets sought. and looked for, but which they saw 
afar off, and, consequently, which was not immediately to 
succeed their exit from this stage of action. “Ye are God’s 
workmanship, ye are God's building :” and “ye are built 
upon the apostles-and prophets, Jesus Christ himseif being 
the chief corer stone.” God is building up the whole 
human family in Christ, and, “in the dispensation of the 
fulness of times” the work will be completed, all being 
gathered together in him. “ft shall come to pass in the 
Jast days saith God, that | will pour out my Spirit upon a 
ficsh.” This is Christ; the glorified Christ; and *He 
shall come down as the rain upon the mown grass, as the 
showers that water the the earth.” By himshall the hu- 
man mind be imbued with heavenly wisdom, truth and 
love, and rise above earth and corruption into a state of 
eternal felicity. When an individnal mind is thus spiritu- 
alized, the law of sin in the members of the body is dead, 
having no more dominion over it; and when the dissola- 
tion of that body takes place, the departed mind has noth- 
ing more to do with it forever. 

But the unrenewed mi: 
very day his thoughts perish.” (Ps. 146.) —You wi 
that this is annihilation. But Tecousider it no more anni- 
hilation than that which takes place in regeneration. 
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When an individual, from carnal-muidedness becomes spir- 


id dies with the body: “In that] 


tuelly minded, the carnal mind is no longer his own: he 
sa new creature in Christ; and,as to what he was, it may 
Se said he is annihilated. am aunthilated as to whatlI 
vas at one or two years old; for] haveno recollection of 
myselfthen, and do not suppose | have the same mind, 
After this sort all mankind are daily undergoing annthila- 
tion, both of body and mind. [i we thoroughly examine 
the scriptures we find al] the promises and threatnings ap 
plied to men on this stage of action; and, except by the 
regeneration of the mid, in the way Ihave represented, 
by which this corruptible puts on incorruption, and tis 
mortal immortality, I should feel perfectly safe in defying 
every theologian in the world to prove, by them, any indi- 
vidual existence for man but in this world, and present 
mode of his visible existence. 

Enquiring diligently for the scriptural application of 
the promises, and fiading, by comparing them together, 
that they perfectly harmonized in assurmg us of the de- 
struction of sia, and the establishment of mghteousness, in 
the earth, I hegan to doubt whether we had any just reason 
to expect an eternal individual existence at all,im what is 
usually called a future state. But now my doubts are re- 
moved; an‘ it has been done chiefly by the consideration 
of the subject which we are discussing. 

Allow me, Sir, in closing this communication, to invite 
you thoroughly to reconsider yours to which this refers, 
and see if you find all your positions established and con- 
firmed by scripture, to your own satisfaction. It does not 
appear tome, Sir, thet they are all sustained by scripture ; 
but T have not leisure, at this time, to point out wherein I 
think the failure lies. But im several things I perceive we 
are perfectly agreed ; and “whereunto we have already 
attained let us walk by the same rule, let us mind the same 
things.” J. B. 


—— es 


| REASONS FOR BELIEVING IN UNIVERSALISM. 
| Having formerly given a number of reasons for believ- 


ing in the ultimate purity and consequent happiness of all 
inankind, I proceed to state others, that those who disbe- 
lieve this sentiment may be induced to consider its reas- 
onableness, and to embrace it with affection of heart, and 
conviction of understanding. [earnestly request each in- 
jdividual who reads this piece, to admit its conclusiveness, 
‘to study his Bible till he arrives at a conclusion, or to point 
jout the weakness of its inferences. 





1. The cali of God to the human family is universal. 


God by the prophet Isaiah says, look unto me. and be ye 
saved, all the ends of the earth, Should we examine this 
invitation on Calvinistic principles, it would be evident 
that the non-elect are as heartily called as the elect, or 
that there is insincerity with Ged. If God invite the non- 
elect to look to him that they may be saved, what object 
does he propose to himself, or what advantage will they 
derive from the call? Should it be contended that God 
desires to enhance their ultimate misery by making them 
profiers of salvetion in this life, it would be competent te 
reply, that sueh an opinion cannot be received without 
strong evidence, as it is derogatory to the character of God 
and subversive of all hove in man. Few crimes meet with 
heavier condemnation from the scriptures than hypocrisy ; 
and as God cannot condemn that in his creatures which he 
icherishes in his own bosom, it follows of necessity that he 
jwneans what he says, when he invites all the ends of the 
earth tolook to him for salvation. Butas a God of love 
and sincerity can neither desivn to inercase misery here 


nor hereafter, 





he cannot sport with the hopes or happiness , 
1 his creatures, for he is good to all. and his tender mer- 
icles are over all his works. This being the fact, how can 


jhe request any te look to him for salvation, when he never 


intended fo save them, has no salvation for them, does not 
invite them with sincerity, and by exciting rroundless ex- 


jpectations, in the result, adds to their hopeless tormext 
' 
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if then the only good can propose none of these objects to 
himself in calling the non-elect, can it be said that he in- 
tends to augment the felicity of the saved, by contrasting 
it with the greatest possible misery of the lost? Should 
this be the argument, it may be asked how God proves 
himself good to all, when he excludes part of his creatures 
from happiness through eternity? It will not doto say 
that God is an absolute sovereign, and that consequently 
he has a right to dispose of usas he may please, for the 
scriptures establish the position, that God is impartially 
good toall, But should the uncontrolable sovereignty of 
God render some happy and others miserable, the felicitous 
could rejoice in neither justice nor mercy, as they woul 
be unable to find any reason for their condition, or any 
ground of security. To contend onthe Hopkinsian plan, 
that God consults the greatest good of the universe in the 
eternal ruin of the non-elect,is as preposterous as to con- 
tend. that the existence of any number of individuals de- 
pends on the annihilation of a part. If from all these con- 
siderations it clearly appear that God can propose nothing 
to himself in calling the non-elect, may we not safely in- 
fer that there are nome of the human family unelected, as 
he calls all in sincerity, and with unchanging affection.-— 
On the otuer hand, it must be obvious as the light of noon. 
that those who have, and can have neither part nor lot in 
the great salvation, will receive no benefit from all the in- 
vVitatious of the gospel, from all the solicitations of God. 


Should thts doctrine of a universal call be examined on 
Arminian principles, it might be necessary to enquire for 
what reason God requests the non-elect to look to him for 
salvation, When he knows they will never comply with his 
entreaty, and that their non-compliance depends on his 
will. Itmay be urged that the obstinacy of those who are 
called, depends not on the will of God, but on their wilful 
perversion of the understanding and affections God has 
xjven them. To this it may be replied, that such indepen- 
dency of God as the objection gives the creature, entireiy 
deprives the Almighty of the moral government of ‘he 
world, and places the infiuite concerns of salvation on the 
wise or wilful option of man. The scriptures abundantly 
prove salvation to be the effect of God’s grace ; hence it 
cannot depend on the will of the creature, as then it sould 


ultimate felicity ? Should it be replied that man’s agency 
defeats the call of God, and that it is not possible for any 
to be happy vy compulsion, it is answered, that the exer- 
tion of moral influence, by which the sinner is converted 
from the error of ii's ways, and fixed in obedience to God, 
never has effected pain in the result, or given any sense of 
compulsion ; and hence, those are as really happy by com- 
pulsion, who are saved, as those would be, who are lost, 
did God exert sufficint iniuence on them to prepare them 
for heaven. From all these reflections it clearly appears, 
that, if we have any correct ideas of wisdom, God couducts 
unwisely in making calls, which are ineffectual through 
want of enerzy, when he has all means and hearts in his 
power, and when he can turn them from sia to holiness 
With infinite ease. On either principle we have examin- 
ed, there is want of Jove, or deficiency of understandiug ; 
as God cannot desire the happiness of those whose eternal 
misery he has decreed, er invite with understanding those 
who do not comply with the invitation, because it is not 
designed to be effectual, not being proportioued to the op- 
position which it seems intended to remove. The Galvin- 
istic opinion depriving God of regard for part of the hu- 
man family, aud the Arminian depriving him of wisdom in 
his dealings with them, it is really astonishing that any in- 
dividual, believing the testimony of the scriptures concern- 
ing him, should virtually declare that he is not good to ail, 
or that his administration is sometimes wise, and sometimes 
weak, 

Should this all-embracing call of God be eonsidred on 
the principles of Universalism, bis word and works would 
harmonize ; his means and ends meet; his all-encircling 
love be luminously displayed, and his unerring wisdom fix 
the relianee, and warm the affections of a rebel world. 
For this principle contends, in the language of the Buok, 
that all things, consequently all men, are and were created 
for God’s pleasure ; that his will or pleasure is that all 
men should come unto the knowledge of the truth, and be 
saved ; and that therefore it i- consistent with his original 
purpose to eall, saying, look unto me, and be ye saved, all 
the ends of the earth, as he changes not, and as what his 
soul Jesireth, even that he doeth. Were part of the hu- 
man family created for God's displeasure ; were this @is- 





not be of God. When the apostle explicitly affirms, by 
and that the gifts and callings of Ged are without ‘epea- 
tance, how can auy one pretend, on scripture authority, 
that salvation depends on his choice, or that after calling a 
certain time, God turns away wearied and grieved by the 
obduracy of man, and resolves to let him perish everlast- 
inely. The idea, that man can determine his condition 
through all futurity, militates against the wisdem of God 
in viving a universal invitation, as he makes it with the 
certain knowledge that man will exert his ungoveruable 
power in a great number of instances, and completely foil 
lis benevolent intentions for his purity and bliss, 
God will or wish that all might be saved, and stake the fate 
of eternity on the unforeseen choice of man, how could he 
cay. my counsel shall stand, and I will do all my pleasure? 
As God made and fully understands the heart of man, it is 
undeniably certain that he must know what power of reas- 
en or strength of affection will move him, and that unless 
this adequate degree of reason or affection be employed, 


he cannot be moved; hence, should he use less reason or} 


affection than the nature of the case shouid require, he can- 
not intend to operate the effect that he seems to desire. 
Now, as the seriptures unequivocally declare that the will 
of God is that all men should be saved, by eoming to a 
knowledge of the truth ; and that he is not willing that 
auy should perish, but that all should come to repentance, 
will it not follow from these premises, that he is insincerr 
in what he says, unless all men should be saved? for if he 
knew exactly how much influence is necessary to save man. 
and neglect to use what is requisite, or resolve not to use 
‘+. hew can it be shown that he hasany coucern i man’s 





<e : : : i 
erace are ye saved, and that the gift of God is eternal life, 


Should) 


pleasure that part of mankind should not come to the 
knowledge of the truth, and be saved, and were God's 
\counse! to stand,and he to execute all bis anger, there 
would be no propriety in his calling a//, as he is not a maz 
thet he should lie, or the Son of man, that he should re. 
pent ; having spuken, he will uot go back, having purpo- 
sed, he willaeccomplish. The scriptures affirm that it is 
impossible for God to lie ; bat as he calls all the ends of 
the earth to salvation, he must intend to give them that te 
which he calls them, or he cannot be free from duplicity 

Should it be objected that God really desires the happires: 
of all, but that human contumacy defeats his benignan: 
purpose, it is answered, what his soul desireth, even that 
he doeth. Should any contend that part were for ruin, 
and that a soverign God ts under no obligation to give hi 

creatures a reason for his conduct, it is replied, that as man 

kind are constituted, God could take no method, wiocl 
would 








i so effectually disgrace him inthe minds of his cf 

)sprine, as the scheme of part'al love, anda universal call ; 
jhence this cannot be his plan, as he des res that all his child- 
ren should know, love and enjoy him. From all those 
freasonings we safely infer, that God’s character suffers, 
when the mvitation to the race of man is explained on 
Calvinisti¢ or Arminian principles, and that, unless we 
adopt the exegis of Universalism, we make God either 
weak orernuel; consequently undeserving of trust, or ua 

worthy of imitation. But we may rest assured that this 

call from heaven will be effectual, as the veracity of God 
s pledged for the ultimate worship of each creature in 
smrit and in truth ; as he now commandeth all men every 
where to repent, and says, his word shall not returo unto 
him void, but that it shall accomplish that which he plvase, 
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123 RE LIGIOUS INQUIRER. 














and prosper in the thing wher to he sent it. We close 
this reason with a brief recayitulation of particulars, shew- 
ine the conclusiveness of our argument, its harmonizmsg 
futhience on the attributes, ‘ntention and providence of 
Col aud its tendency to produce love, hope and obedience. 

Ve are taught by the ser:piures that all things are and 
were created for Crod’s pleasure ;, that his pleasure is that 
ali men should be saved ; and that his counsel shal! stand. 
and that he will do al/ his pleasure. That in the pregress 
of this scleme of merey. God sent his Son to he the Sa- 
wor ol the world ; that he tasted death fer every man. 
anc that he shall cee of the travail of his soul, and shall be 
satisfied. ‘That to complete this work of goodness, (od 
calls all the ends of the earth to look to him and be saved ; 
that his word shall not return unto him void, buat that it 
shall accomplish that he please. and prosper in the thing 
hereto he sent ‘t, and that all the ends of the world shall 
remember ond tura into the Lord, and that all the kind- 
reds of the nations shall worship before him. 


TO BE CONTINUED. 


From the (Portland) Christian Intelligencer. 





NEW SOCIETIES. 
Six new Universalist Societies have lately been orzan- 
ized in this State, viz: one in each of the towns of Read- 
ficid, New Sharon, Freeman, Canton; Livermore & Stronz. 


A new Religious Society has recently been formed in the 
town of Swanzey, (N. H.) by the name and style of “Fv 
Universalian Society of § Swanzey.” 

A new Universalist Society has aleo recently hecn form 
ed and legally organized in the town of Union, (Ve.) by 
the name of the “First Universalist Society in Union. and 
have raised a sum of money for the purpose of employing 
2 preacher. 

— aw 

We learn from Haverhill, (Mass.) that the Universalist 
Society in that place, have purchased a lot of Jand, and are 
collecting materials for the erection of a House of public 
Worship, which will probably be completed the present 
season. 
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THE ORPH AN FLOW ER GIRL S 








h lady ! buy these budding flowers, 

For fam sad, and wet and weary : 
I eather’d them ere break of day. 

When all was lonely, still and dreary 3 
And long Pve sought to sell them here, 

To purchase c lothes. and food and dweiling 
For V lor's wretched orphan girls— 

Poor me and my young sister Ellen. 


Ah ! those who tread life's thornless way, 
In forinne’s golden sunshine basking, 
May deem imy wants require no aid, 
Because my lips are mute, unasking ; 
They have no heart for woes hike min 
Each word, each look, is cord—repe 
Yet once a crowd of flatt’rere fawn’d, 
And fortune smiled on me and Even 


O! bur my flowers, they're fair and fresh 
As mine and morning’s tears could keep tcm ; 
To-morrow’s sun shall see them dead, 
And i shall scarcely live to weep them! 
Yet this sweet bud, if nursed with care, 
Soon into fulness would be swelling, 
And, nurtured by some generous have, 





She’s sleeping in the hollow tree, 

Her only home——its leaves her bedding > 
And I've no foed to carry there, 

To soothe the tears she will be sh: -dding $ 
On! { th at the mourve r's tears v hieh fall, 

it bell which heavily is knelling, 

And t! at deep as ve, were meant for mie, 
Aud my poor little sister Liles 


When we in sile nee are laid down, 
In life’s last, fearless, lessed sleeping, 
No tears will fall upon Or grave, 
Save thoce of pity ng heaven's own weeping 
Untnown we've lived, unknown must cle 
No tongue the mouruiul tale be tellin 
Of two young, broken-hearted girls-= 
Poor Mary and her sister ar len! 


~ 
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No one has hought of me to-day, 
And night is now the town o’ershadinz, 
Aol I, ike these poor drooping flowers, 
Unnotieed and unwept am fading ; 
My sou! is struggling to be free— 
It loathes its wretched ear hly dwelling ! 
Mv limbs refuse to bear their load— 
Oh! ‘od protect lone orphan Ellen? 
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ORK INAL ANECDOTE. 

A certain methorlist preacher, declarming before an att- 
lence one even ng, where he knew there were a number 
ot Universalists present, was very positive in asserting 
that “Universalism led to all manner of iniquity.” Ife 
stated that for above Sifteen yeara he had been a zealous 
Universalist, &e. As is usnal with that class of people, 
after he had concluded his harangue, he gave liberty for 
others to speak ; whena venerable, well instructed Uni- 
versalist arose, and addressing the speaker, inquired, if he 
spoke from erperience when he said Universalism led to all 
manner of iniquity? Did it lead you to commit all man- 
ner of crimes? If itdid,how came vou inthe pulpit and 
got im the state’s prison? Why, said the preacher, some- 
thing disconcerted, it is true J was no worse than the cene 
erality of men, but the reason of it was, that while I con- 
tended for the truth of that system, | did not rea/ly believe 
it. [knew then as wellas Lnow do, that it was alla Jie 
And yet, says the old man, yon stated that for fifteen years 
you had been a Universalist ? Out of thine own mouth 
will [eondemn thee. Youhave proved that youare a liar 
now, and that you Wasa hypocrite then. And since you 
are culty of such imguity and never beliercd in Universa- 
lism, it is plainthat as far as doctrines had auy effvet to lead 
you to Leentionsness, Methodisia, ia which you then behievs 
el. and now preach, and not Universalicm, niacde you a hye 
p crite anda liar. LEadvise yousir, not to reich again, 
until vou haa ve embraced come other system which shall 
correct such iniquity as your doctrine las led you into. 
Christian Intelligencer. 








AND FOR SALE AT THI® OFFICE. 
Kweriann’s, GREEK axp ENGLISH TESTAMENTS, 
Do. LECTURES 

Do. COLU IBIAN MISCELLANY. 

BaLiou’s NOTES ON THE PARABLES. 

Do. SERIES OF LETTERS. 

* Bo, LECTURES. 

Ho. ELEVEN SER MONS. 

Do. ON ATONEEN'T 

Ho. CATECHISM. 


The UNIVERSALIST HYMN BOOK : a new collees 
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sister Ellen. 


Gy yjjeht wh , 
So might my Little 












tion of Psalms and ifymmns, for the use of Universalist So- 
oe ¢ 


ties. —(single er doz.) 


sie 












